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FTHNIC CONGREGATIONS

The “house of worship” owned by the Guru Nanak Sikh Society is literally that—a small house. It sits at
the end of a dead-end street in a poor residential neighborhood on the near-southeast side of Indianapolis.
There is little to indicate that the structure is not a residence but a gurdwara, as Sikh houses of worship
are called.

On the lot behind this house, the Society is constructing a small 2,400-square foot building that
will serve as the congregation’s worship center. Unlike the house, it will be a visible marker of the
congregation’s presence in the neighborhood.

Over the past three decades, numerous congregations have formed to serve the immigrant and ethnic
communities of Indianapolis. In their early years, these congregations often meet in makeshift quarters,
before moving into permanent worship spaces. The city’s oldest gurdwara, the Sikh Satsang of Indianapolis,
moved into a new building in 1999. The Spiritual Assembly of the Baha’i moved into a new facility in
2000. And Geeta Mandal, the local Hindu congregation, is partnering with other local Indian organizations
on plans to build a temple.

According to a recent Polis Center survey, the Indianapolis area is home to a Buddhist temple, a
Baha'i congregation, a Hindu congregation, two Sikh gurdwaras, five Muslim mosques, several Orthodox
Christian churches serving various ethnic groups, and about a dozen Korean Christian congregations,
ranging in denomination from Catholic to Southern Baptist. The largest group of recent immigrants,

Hispanics, are represented by numerous churches. (See the Fall 1998 issue of Religion & Community.)
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Sunday services, An
Lac Buddhist Temple,
Indianapolis.
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In 1945, the U.S. Cengess reurete the natien's
immigratien laws, resulting in 2 majer increase in immigratien
frem Asia Lecally, Eli Lilly and Cempany has attracted
immigrants frem ar1eund the werld, as has the Indisna
University Medical Center, sased en the campus of Indiana
University Purdue University Indisnapelis

In 199® 5nd 2000, 1eseaichersfrem the @ral Histery Preject
at Indiana University Bleamingten intervieved IndianAmerican
immigrants living in Indianapelis Accerding te Steve Sheehan,
an eral histerian with the Preject. mest of the interviewees came
te the U S. in the late 19666 and the 197 0ssecking higher
| educatien and career appertunities in medicine, engineering,
and sdence. The majerity e Hindus

Sheehan feund that their cemmaen faith and natienality
beund them te gether asthey adapted te 2 new culture. The
childien of first-generation immigpants, hevever, face the
cenflicting deman ds of fitting in as Americans while remaining
¥ clese te theirfamilies “"Maest first-generation immigrants weuld
lilee their childien te understand Indian 1eligiens,” Sheehan said
“Many believe that Hindu philesephy censtitutes the cere of
Indian identity and culture”

LengNguyen, 2 member of the An Lac (Buddhist) Temple an

East 30"Steet in Indianapelis. neted thit ‘itshard te get the

3 y.t‘ﬁh te come_They Qave paLttlme jolbe a&%fnen that take

em away Ve néed te werk en gétting them invelved.”
Even when the issue isnet cemplicated by adherence te 2

t.Aq minerity faith, such as Buddhisn er Hinduism, there is

a8

An Lac Temple: the visual richness of Buddhist ceremony. ~ Suestantial tensien. The city's Karean Christian cengre gations
have foeund that, as their ysung peeple grew slder, they

frequently meve te English-spesking cengregations whete they feel meze at heme.

“They le sk Kerean, but insi de they'te American.” said Chatles Chae, an elder &
Keiean Presyterian Church of Indianapelis * They think like Americans Ve have te
have 2 very spedfic plan fer hew we'te geing te serve these peaple”

The church recently instituted an English-lan gua ge service for teens thatmeets
while the adults attend servicescenducted in Kerean The chuich hepes te semeday
hite 2 bilingual paster te help it bridge the generation gap- likevise, An Lac Temple
is ttying te atract 2 bilingaal Buddhist menk

The influxef Kerean immigrants te Indianspelis that be gan in the 19466 has
sleved censi derably Theie ate new absut 4,000 Kereans in the Indiznapslis area,
Chae said. Thatsa significant larger cemmunity than exsted here thirty years age, but
far smaller than these feund in the natien's largest cities The lecal Kerean pespulation
is large ensugh te suppert five gracery steres, thiee 1estaurants, and 2 dezen churches,
accerding te Chae, butit isitlarge ensugh te sppesl te new immigrants - The daily
frustratiens inherent in belengng te 2 small minerity pspulatien prempt them te geo
elsewhete f an eppertunity arises

The Chicage atesis heme te 2lbaut 100,000 Keteans @n the written section of 2
driver's license test in Chicage, Chae said.instructiens are previded in Kerean.

Outside, only the sign indicctes There)

this is a place of worship.


https://interviev.ed
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you den't have te speak English” he said,*sutin Indisna. yeu have te e bilingnal *
Chae, s real estate eker, neted that evert forms of discrimination are alse 2 preblem for
Kereans \When his children wereschesl_age he transferred them te sprivate Christian
schesl lWecause of the tauntingand sbuse they suffered in theirpublic scheel. “Indisnais
really conservative,” hesaid,' and theresstill alet of discrimination teward Asian peeple

here, campared with sthercitiesYou getthe feelingfrem Keresns that Indisnaspelisis skay,
butnet idesl.”

Sheehan reperts that the m3er ty of IndiznAmer cans strive tofitin with Amer can
culture and believe they have found acceptance witheut giving up the Indian part of their
identity. *'They viewthe United States 252 natien brsught tegetherunderthe bannersf
pluralism,” Sheehan said “They believe that they can maintain Indian traditiens while
simultanesusly integrating inte the mainstream ™

What ethnic greups and immigrant cengre gatiens enceuntermest sften isneither
discr minatien nerglad welceme, butindifference. There is' 3 paseing awareness’ ' oftheir
presence inthecity, as Frank Alexander, paster of @2sis of Hepe MissionaryBaptist Church
neted,' butnets detsiled awareness” Alexandersaid hewas aware of the An Lac Temple, yet
at anether chuich, less than 2 mile fremthe Temple, an 2ssistant ministerreperted that he
did netknew that Buddhists were in the neighlerheed Immigrant and ethnic cengregations
cenfirmthat they sften seem invisible.

‘Seme pesple dent think of us % 2 religen,” ssid Corel Niss, lang time member of the
Spir tusl Assembly of the Bzhsy of Indianspelis * There 's mestly an sttitude of, ‘That's nice *
Wete net reslly big ensugh te cause probolems ™

Indifference is atleast an imprevement en the hestility and vielence inflicted en miner ty
pepulstians snd miner ty faiths in past decades Yet indifference can beits ewn sext of curse,
as the Chinese Community Church discevered inthe summeref 19®®when itmeved inte s
new faaility in Carmel Te celelrate the nendeneminatienal, evangelicalchurch invited
severpsl hundred of its new neighlbers te an epen heuse.

‘Te eur disappeintment, snly sne ertws came,” said senier paster Peter Chen “Vie
wanted te shew eur friendship te the neiglmbox§$umehowthey didnshew uplﬁt that

deesn't mean they den't vent te e friendly with usThere could e stherreasens

Ted Slutz
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Giani Pritam Singh, spiritual
leader of Sikh Gurudwara
Temple, Indianapolis.

Sunday services, Korean
Presbyterian Church of
Indianapolis.
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Faith

THE SECOND GENERATION:
— Keeping the

K.P. Singh and his
son, Robbie, read
Sikh scriptures.

When K.P. Singh moved to
Indianapolis in 1967, an Indian
man wearing a turban merited a
photograph on the front page of
the newspaper, with the head-
line: “Did You See?”

Singh remembers the
woman at the Bureau of Motor
Vehicles who insisted he had to
take off his turban to have his
picture taken. Sikh men wear
turbans because they don't cut
their hair.

Back then, he couldn’t get
anyone to rent him an apartment.

Singh, now 61, is an
established member of the
community, an architectural
artist and a spokesman for
members of his faith. But after
their two sons were born, he
and his wife decided that a
certain amount of assimilation
would be easier on the children.

“We want to say that we are
Americans first,” Singh says.
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Gloria, Maria, and Consuelo
Quiroz worship at St.
Patrick Catholic Church.

“Faith is a private domain. First
and foremost, we want to be in
the mainstream of American life
and culture.”

Consuelo Quiroz was born
to Mexican parents and spent
her childhood shuttling from
Texas to Mexico to Indiana. Her
father, who worked for the rail-
road, finally settled the family in
Indianapolis. Like Singh, she
wanted to be an American
without abandoning her native
culture. Catholicism doesn’t
have the strong traditions here
that it does in Mexico. But her
ties to the church enabled Quiroz
to feel a part of a community in
which she was an ethnic minority.

As the Hispanic—and mostly
Catholic population—has grown
here, Quiroz and her two grown
daughters have become commu-
nity leaders, helping to introduce
elements of Mexican worship to
local parishes.

In a city with fewer than 400
Sikhs, the Singhs had to work
hard to hold onto their traditions.
The Quiroz family, in a city where
over 20 percent of the popula-
tion is Catholic, found that they
could practice their faith much
as they would in Mexico.

The Singhs encouraged
their children to explore different
faiths, while continuing to practice
the principles of Sikhism. Singh’s
wife, Jan is American-born with
a Jewish and Catholic religious
heritage.

“Sikhism is a universal faith,”
Singh says. “We believe in the
equality of all human beings,
regardless of religion, sex, or
background.” Their sons grew
up attending a Methodist
church, a Catholic church and
a Jewish synagogue, while also
worshipping at a local Sikh
temple. Throughout their
childhood, they listened to the
five daily prayers that most Sikh
families have recorded.

When he was growing up in
India, Singh remembers that at
prayer time, “We dropped every-
thing to sit on the floor cross-
legged. We covered our heads.
If we walked past a Sikh temple,
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we were supposed to stop and
pray on the way. But the pace

of life has changed. Now, many
Sikhs have small shrines in their
homes. We haven't figured that
out yet.” He says they use the
family room for prayer and
meditation.

Their youngest son, Robbie,
who lives at home while pursuing
medical studies, still listens to
the prayers, but doesn’t attend
the Sikh temple often, nor does
he follow the Sikh practice of
leaving his hair uncut.

He recalls his freshman year
at Indiana University, when he
attended different churches with
his friends. At a Baptist church,
he heard that belief in Christ
was the only way to salvation.
“This was my first exposure to
that idea,” he says. “It made me
think seriously about where my
religious beliefs lie.”

Today, he says, “I consider
myself to be a Sikh. I try to
enshrine those ideals.”

One of those ideals is service
to others. Service, his father says,
is considered “the only way to
the Lord. It is not an option.”

So the Singh boys passed out
blankets at a mission for home-
less people. They participated in
a food drive with other families.
They were Eagle Scouts. “They
were happily doing without
expecting anything in return,”
their mother says.

In Mexico, Quiroz says,
churches are open 24 hours a
day, and there is practically one
on every street corner. It is not
unusual to attend church at least
seven times a week. She misses
that. In Indianapolis, she and
her two daughters attend St.
Patrick Church, where mass
is celebrated in Spanish three
times on Sunday. Quiroz heads
St. Patrick’s program of instruc-

tion for adults wishing to convert
to Catholicism. She’s also head
of the Spanish liturgy program.
Her youngest daughter teaches
children’s religious education at
the church.

Her oldest daughter is
married to an Anglo, who,
although he is Catholic, is not
very observant. Likewise,
neither Quiroz’s husband nor
their son are as active as the
women. So together, the women
propagate the faith.

Twenty-five years ago,
Quiroz’s sister was one of the
first young women in the city to
have a quinceanera, a major
celebration which marks a girl’s
transition into adulthood on her
15th birthday. “At the time, even
the priest didn’t know how to
do it,” Quiroz says.

When her daughter Maria
was married five years ago, the
ceremony was in Spanish and
English. The couple wore a
Mexican lasso around their
shoulders, which symbolized
their union. They also used los
arras—12 coins that are blessed
by the priest. They are first given
to the husband, who promises
to take care of his new wife 12
months out of the year. They are
then given to the wife, who
promises to spend them wisely.

Quiroz and her daughters
believe the practice of their faith
has drawn them closer together
as a family. After the three
women worship together, they
always go out to eat. “For as
long as I can remember, [ have
associated going to church with
food,” says Quiroz’s daughter,
Gloria. “Church and food—
these are times to be with
family.”

Robbie Singh has also taken
from Sikhism a strong sense of
family. He says that he probably
spends more time with his family
than do his non-Sikh friends.

The family has already talked
about marriage plans for the boys.
Sikhs in this country do not
arrange marriages for their
children, but there are “alliances”
between families. While they
may not go to India to meet a
young woman, interviews can
be arranged with women in
Chicago, where the Sikh
population is much larger.

“I'm open to the possibility
of marrying a Sikh woman,”
Robbie says.

But, his father says, “We'll
let Rob make the choice.”

Kathy Whyde Jesse
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| The Quirozes
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- flag of Mexico.
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Interfaith All Building Und i

Osma Spurlock and Gladys
Nisenbaum, past presidents
of Dialogue Today, with
some of the organization’s
literature.

As part of the Spirit & Place
Festival in November, Sikh
Gurudwara Temple invited
the public

to attend

a religious
ceremony
and informa-
tion session.

The founding prophet of the
Baha'i faith once admonished his
followers to treat other people
“with the utmost love and
harmony, with friendliness and
fellowship,” for “so powerful

is the light of unity that it can
illuminate the whole earth.”

The essence of this admoni-
tion is common to many religious
traditions, and it poses a dilemma
for some people of faith: how
can they maintain the integrity
of their beliefs while finding
unity and common ground with
people of other traditions?

In the Christian tradition,
prophetic calls for Christian unity
have long competed with calls
for separation from Christians
with a different theology. Move-
ments have formed with the goal
of uniting the denominations,
only to end in further divisive-
ness and fragmentation. Still,
if ecumenical movements have
met with only sporadic success,
movements toward interfaith
cooperation may be poised to
grow, as the nation’s population
becomes more religiously diverse.

Interfaith efforts “reflect the
reality of the religious landscape
today,” says Bruce Johnson, pastor
of the Unitarian-Universalist
Church of Indianapolis and
current president of the Interfaith
Alliance Indianapolis. “It’s no
longer adequate just to pursue
ecumenical relationships. The
reality is that its an interfaith

world, and it's becoming increas-
ingly more so.”

The Alliance is the most
active organized effort to bring
the city’s faiths together for
dialogue and social action.
Begun in the mid-1980s, the
Alliance has member congrega-
tions representing Protestants,
Catholics, Jews, Muslims,
Buddhists, Baha'is, and Unitar-
ian-Universalists.

The Interfaith Alliance
sponsors panel discussions on
various subjects—for example,
on how the various faiths celebrate
life ceremonies or perform
certain rituals. Member congre-
gations sponsor a drive to collect
underwear for children in need.
The drive’s slogan reflects the
Alliance’s philosophy: “Under-
neath it all, we're all the same.”

Another long-standing local
program promoting interfaith
unity is Dialogue Today, a
discussion group for African-
American and Jewish women.
The group started in 1984 in
the wake of inflammatory, anti-
Semitic comments made by
Nation of Islam minister Louis
Farrakhan.

“It was important for us to
come together after that, rather
than let it tear us apart,” said
Gladys Nisenbaum, a member
of the Indianapolis Hebrew
Congregation and former president
of Dialogue Today. The group
limits itself to 100 members—
50 African-American and 50
Jewish. The entire group meets
four times a year; smaller groups
of eight to 10 women meet
several more times.

Although Dialogue Today’s
purpose is not primarily to bridge
religious differences, religious
ceremonies play a large part in
members’ interaction with one
another. Jewish members
sometimes invite African-
American members to attend a
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bar or bat mitzvah or a Passover
seder. African-American women
willinvite Jewish women to attend
weddings at their churches. Last
year, the group sponsored a
musical celebration, open to
the public, at the Indianapolis
Hebrew Congregation. An
African-American choir sang
gospel music, while the THC’s
Cantor Janice Roger sang Jewish
liturgical music. Afterward, there
was a discussion about the
themes common to the music
of both traditions.

“The whole idea is to try
to understand each other and
respect each other without all
this friction,” Nisenbaum says.
“We haven’t been afraid to enter
into these discussions, and it
has been very salutary.”

The new Baha’i Center at
3740 W. 62™ St. is an example
of the growing religious diversity
of Indianapolis and of the
enduring hope for interfaith
unity. The guiding principle of
Baha'i is the unity of all faiths
and the equality of all people.
Baha’is occasionally visit the
sanctuaries of other faiths to
share in their worship services.

“As you observe the
different groups, there’s a beauty
and spirituality that is specific to
each, which cannot be imitated
by others,” says Manucher Ranjbar,
a Baha’i who occasionally visits
churches in the area. He believes
that the relationship between
Baha'i and other faiths will be
improved by the congregation’s
permanent meeting place. Until
recently, he says, Indianapolis
Baha'is met in private homes
and in the meeting room of an
apartment complex. Members
of other faiths couldn't easily
reciprocate the Baha'is’ visits.
“Before, we were sort of home-
less.” Ranjbar says. “Now we
have a center.”

Ted Slutz
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TRANSPLANTED COMMUNITIES:

Relici [ihe F I ind I

In the 1890s, immigrants from
Slovenia came to Indianapolis in
considerable numbers to work
for National Malleable Castings
Company, a foundry located in
the industrial suburb of Haugh-
ville. As Slovene families
adjusted to life in a new country,
they sought to maintain their
culture and sustain one another,
surrounding themselves with
mutual aid societies, lodges and
fraternities, and businesses
selling familiar goods. At their
center, Holy Trinity Catholic
Church served for decades as
both religious and social hub

of the Slovene community.

During those same years,
Jews from Eastern Europe
arrived to take advantage of new
employment opportunities in
the warehouse district of South
Meridian Street. They too
established distinct enclaves,
community organizations, and
synagogues.

There was a time when
local civic leaders characterized
Indianapolis as “100 percent
American”™—a city free of foreign
influences. This was never true,
and while the impact of immi-
gration has been muted here,
compared to other cities, foreign
cultures and their influences
have permeated Indianapolis
history. The Slovenes, East
European Jews, Greeks, and other
immigrant groups of a century
ago were neither the first nor the
last to come to Indianapolis.

The processes of immigra-
tion, development of distinct
communities, and eventual
assimilation have been almost
continuous from the city’s
founding. During the 1830s,
large numbers of Irish laborers
and German artisans settled in
Indianapolis. Predominantly
Catholic, each group formed its
own ethnically based parish and

offered services in its own native
language. Macedonians, Italians,
Romanians, Danes—these groups
and more came, each with its
distinct language, culture, and
religion.

In recent years, the city has
received numerous immigrants
from Asia, bringing religions
unfamiliar to the American
heartland—Sikhism, Hinduism,
Buddhism, and Islam. The largest
group of recent immigrants has
come from Latin America,
particularly Mexico. Numerous
congregations in the city, Catholic
and Protestant, now offer
religious services in Spanish.

For almost two centuries,
generations of newly arrived
settlers to Indianapolis have
maintained their sense of
community by reestablishing
here the culture and religion of
their homelands. As people
slowly assimilate, and succeed-
ing generations are born
American, the old immigrant-
religious neighborhoods and
their distinct institutions tend to
fade. They are preserved only in
memory or in the structures that
once served an “ethnic” commu-
nity—now become in most
respects thoroughly assimilated.

In the early 20" century,
Indianapolis leaders chose
to emphasize the city’s “all-
American” character. Today,
ethnic and religious diversity are
recognized as elements that
enrich the Indianapolis commu-
nity. The city continues to
experience an influx of the
foreign-born, their cultures, and
religions. Drawn by jobs and
educational opportunities,
Indianapolis’ foreign-born
population is clearly evident
in the proliferation of ethnic
restaurants and businesses, the
growing number of foreign
students and employees, and

the founding of religious institu-
tions tied closely to nationality.
Indianapolis enters the 21%
century as a complex and diverse
city representing the truly global
nature of modern life.

Adapted from an essay by David
G. Vanderstel. The full text can be

found in the “Prologue” series on

The Polis Center web site at
www.thepoliscenteriupui.edu.

Photograph courtesy of the Indiana Historical Society Library (neg. # C1785)

Slovene immigrants, wedding ceremony

at Holy Trinity Catholic Church, Haughville
neighborhood, ca. 1923.
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Islam in America

Dr. Sayyid M. Syeed,
Secretary General, Islamic

Society of North America.

Masijid Al-Fajr: one
of five mosques in
greater Indianapolis

The Islamic Society of North America (ISNA), headquartered in the
Indianapolis suburb of Plainfield, is an “organization of organizations”
according to Dr. Sayyid M. Syeed, Secretary General of ISNA. Under its
umbrella are gathered several hundred Muslim community and profes-
sional organizations in the USA and Canada. ISNA seeks to “advance the
cause of Islam and Muslims in North America” by supporting Islamic
schools, community centers, outreach programs, and other activities
designed to foster unity among Muslims while helping them to live in and
contribute to American society. The Society publishes a magazine, Islamic
Horizons, and sponsors a number of conferences around the country, on
topics ranging from domestic abuse to banking.

Islam is the world’s fastest growing religion. Estimates of the number of
Muslims living in the USA range up to 10 million. Muslims now out-
number the membership of some mainline Protestant denominations.
ISNAS annual convention, held in Chicago, is the third-largest religious
convention in the country.

Religion & Community interviewed Dr. Syeed, who holds a doctorate in
sociolinguistics from Indiana University-Bloomington, at the Society’s
headquarters. Dr. Syeed granted the interview, he said, in the spirit of
da'wa, which means, literally, an invitation: “Da’wa is an outreach, where
you explain your position, your understanding of issues to outsiders.”

The interview, conducted by Robert Cole of The Polis Center, appears here
in edited form.

R&C: To begin: what are the science and technology educa-
origins of ISNA? tion. In the ’60s, we had about
half a million Muslim students
SYEED: When Muslim coun- in American universities. This
tries were becoming indepen- was the first visible presence of
dent from colonial occupation, Muslims in America. In 1963,
their first priority was to send we established the Muslim

their students here for advanced  Students Association (MSA) of
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Or. Syeed with students
from the Muslim Students

Association at Plainfield
High School.

the USA and Canada In 20
years, large numbers of these
students had graduated with
Ph. B s, and had getten jeles and
settled here. In 1980, we
transfermed the Muslim Student
Asseciatien inte the Islamic
Seciety of North America

R&C: "Aere you ene of these
students?

SYEED: [ was sne of these
students. [ was the president of
MSA and ene of the founders

of ISNA Vf needed tehave s
headquarters for the mganiza
tien, and ene of sur criteria was
that it sheuld e centrally
lecated. se sur members in New
Yerk, in Texas. in Terente, ceuld
e within ene days driving
distance. There was ne sther
place te ceme but te the
Cressreads of Americak @nce
we decided en Indianapelis,

we vented te e clese te the
sirpert—se Plainfield was the
place. We bought this land here
in 1977, but it tesk us three
years te build the center,

because the peaple here were
agpinstus. This vas 2 clesed.
white, Christian cemmunity.
They could have accepted ene
Muslim family, perhaps But
when they heard that this was
geing te bbe 5 natiens] headquar
ters, the tewn resisted; they tesk
us te ceurt, and it tesk three
yearste gt 2 reselution

At that time, peeple here had ne
knewledge of what Muslims are,
of hew much we share the
Biblical heritage with Christians
Butin 1995, when the @kla
hema [terrerist bemling]
tragedy tesk place, in many
cities Muslims get nasty phene
calls because peeple theught
they vere directly srindirectly
invelved But the pesple of
Plainfield come te me snd said,
“Viellstand by you; we knew
thatit cannet e 3 Muslim”
Becsuse in 20 years, they had
feund eut whatkind ef ethics,
whoat kind ef miseten, and vwhat
kind of religion we have. They
said, "V are with yeu, and this
is all nensense

R&C: Se new you knew hew
leng acceptance tales

SYEED: It taices 20 years Ve
had put up 2 signbeard that
said, 'Islamic Seciety of Neoxth
America¢ And every day, there
weuld e bulletheles in it, and
they weuld lresk: it After 20
years, we epened sur gym te
the lecal Plainfield cemmunity
youth. Last year, we had o
seminar fer the parents whe
were bringing their children
here te play They were very
happy that we previded them
with thisfacility Ve had 2
relaxed discuseien with them
sbeut Islam. Muslims, and se
on, and these parents said,
“Twenty years age, when we
were students in high schesl,
we were the snes whe used te
bresk the signé' They felt se bad.
I said, “Ben't feel bad sbeut it,
yeou were net the first anes Pape
John Paul himself is apelegizing
for the whele millenniumg& Vi
believe in pluralism Ve believe
that all religions have te contrile-
ute, and the snusis en us te
reach sut and help others
understand the commaen reets
of 51l these religions, particularly
the Jude e Christian and Islamic
religiens

R&C: Do you represent, or are
yeu supperted by, any particular
deneminastien in the Islamic
cemmunity?

SYEED: Ne, we are denemina
tisnally neutral. When Islam
was at its gery as 2 werld
pewer, when Islamic civilizatien
was fleurishing, when Muslims
were centtibuting tevards the
grevah of technelegy and seenee,
there was much cemmaenoality
ameng the vhele Muslim werld,
frem Merecce te Spain te

Indenesis But ence it was
fragmented by the celenial
masters—ene portien sccupied
oy the Ritish, ene by the
French, ene oy the Butwch, ene
oy the Spanish—Muslims did
netinteract ameng themselves
Lecal, celenial, and ether
influences cerrupted Islam, and
created certsin unjust, inceng
ent, and incensistent secisl
nertns Therefere ithashan
pered the grewth and develep-
ment of Islamic secieties Now:
suddenly, we are in 2 country
whezre there is fieedem of
religion, freedem of expression

Here in America, for the first
time, Muslims frem 2ll ever the
werld are tegether. Itis s unique
eppertunity A newidentity is
being ferged: the universal
principles of Islam are being
rediscevered and redefined
Much ef the censidersble
baggage thatis specific te
particular ceuntries is being
shalen off. In Saudi Arabia, fer
example, 2 weman is net alleved
te drive. Itis net port of Islam—
the ®ur'sn dees net say that
wemen sheuld net drive. Rather,
the prephet of Islam has
cemmanded us that we sheuld
equally train sur beys and grls
In the Islamic identity thatis
ferging within the American
melting pet—{frem sll this
diversity of Muslims —seme
things will persist, seme will
fade away, and there will e
mare cehesiveness defined loy
the universal principles of Islam.
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R&C: Are there panicular
challenges for Islam in 2 plural
istic seciety-—especially being
in the minerity?

SYEED: In 2 pluralistic seciety
whete you are recegnized and
respected for your uniqueness,
you have te define what yeur
Wr1iqueness is, or yeu can leeceme
se diluted that yeu lese it

The histery of the emergence

of the Jewish cemmunity in
America isinstructive: the anti
Semitism in the e gnning. then
slewly and gradually, by
utilizing the Ametrican spenness
and respect for multiplicity and
diversity; they vere in 2 pesitien
te floeurish within the system
New the Muslims ate deing the
same thing Mest a1e prefession
als vith advanced training and
educatien They will have the
same rewsrding experience of
tecegnitien and pewer But this
will have an impact en the
Jewish identity, in the sense that
Jews wete the enly succeseful
minetity in the past They will
have te share.

It is critical that American Jews
tecegnize thisnewemeiging
identity and identify sur
cemmaen hetitage, rather than
cencentrate enly en the 1ecent
cenfrentatiens in Palestine Ve
have 2leng histery of commen
ality—frem Nesh and Albrsham
te the peried of Muslim civiliza
tienin Spain Se if they cencen
trate en identifying the mutuality
and thing in cemmen—rather
than the smoall interlude that is
the creation of Isv2el and the
Polestinian State—it weuld lee
maete relevant te the Ametican
centext.

R&C: Dees ISNA make any
panicular eff o1t te coeperatee
with Jews er Christians, erte
spread mutual understanding?

SYEED: BPefinitely Ve have
standing cemmittees vith
Cathelics and ether denemina-
tiens [ wasin Reme this year
for an interreligious assembly
spensered oy the Pepe. In
Chicage, we had an interfaith
dinner and disle gue with Jewish
representatives It was geat
Pregres hzs been slever perhaps,
because of this Palestinian and
Isv2eli shadew: and I feel really
bad abeut that.

Islam is the fastest grewing
teligien in Ametrica Seme of the
fundamentalist and evangelical
Cluistians sre weried sbeut it,
butthe Seuthern Boptists are
very excited. They used te geo te
Muslim ceuntries with 2 miseten
te Muslims Then they issued 2
statement saying, “Ged has
given us 2 better sppeortunity
Rather than eur geing te these
ceuntries, the Muslims are
ceming heref’ They wrete 2
ek colled Miss.en te Muslims in
America. Ve geot 2 theusand
cepies of that

The Methe dists have distrilouted
avery gead beeklet sbout
Muslims. It tells Methadists,
these a1e ysur neighbers. this is
a1eality in America, se it is
lbetter for you te understand
what these peaple believe, and
you will e sesthed and
cemferted when yeou find sut
that they are highly religieus,
and very disciplined in their talk:
and behavier It'sinteresting te
see hew ethers are watching us,
and hew they are dealing with
us [ can use this literature.

VX

Or. Syeed displays a quilt
made by Muslim youth,
bearing “the 99 names of
Allah.”

R&C: Vhatis ISNAs rele in
establishing Islamic scheels?

SYEED: Many ef us have come
frem Muslim ceuntries wheze
we were very well greunded in
eur ewn heritage. @urchallenge
is net whether we surselves will
practice these things - —we de—
but whether we ate geing te pass
on this herita ge te the next
generatien. Ve are addreseing it
many ways. Thete are several
theusand Sundasy scheels. @n
the weelend, every Islanic
center arranges teaching Islam
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te childien. Itis part time, 2 few
hewrs ence 2 week, butitis
letter than nething Even this
we had te startfrem zere. There
was ne literatuze, ne trained
teachers Ve had te waite 2
curticulum The secend step
that Muslims are taking is
establishing full-time scheels
There are alboaut 300 full-time
scheels. Ve ate develeping 2
whele new e>gertise and
prefessionalism.

R&C: Hew are you geing te
leep the young pesple dewm
on the farm, as we say, when
Ametican secular cultuwee is se
seductive?
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SYEED: It is very important
that our young people not see
acceptance of Islam as a nega-
tion of rationality. If Islam
forbids you from drinking, it is
because drinking is detrimental
to making a healthy contribu-
tion to society. Those who have
consciously, deliberately made
a choice that they will live as
Muslims, and contribute as
Muslims to America, will have
multiple kinds of satisfaction.
It will give them a cohesive,
healthy personality, at peace
with themselves, at peace with
God and with their environ-
ment. That is pretty well what
Islam means: at peace with God.
Maintaining Islamic values and
culture within American secular
culture is very tough, and we
will have casualties, there is no
doubt about that.

R&C: Do you encourage
Muslims to be become involved
in politics?

SYEED: When you are collec-
tively creating a new identity,
you warnt to see it recognized.

If T am not happy with what my
children are being taught in the
school, I have to come forward
and interact with the teachers,
look at the textbooks, get
involved with the PTA. Ten

years ago, 20 years ago, text-

books had stereotypes directly
insulting to Islam and Muslims.
We confronted these publishers
and the school systems and
showed them that this was
totally unacceptable. We
established an Institute of
Islamic Education in Los
Angeles, and it has been doing
wonderful work. At every level
it is critical for us to get in-
volved, to defend our rights,
and to be properly represented.
At both the Democratic and
Republication conventions last
summer, Muslims participated.
At our convention in Chicago,
we had a voter registration drive
and several discussions on
participation in the American
system.

R&C: You referred earlier to a
rediscovery of the true principles
of Islam. Do you see the possibil-
ity of a “reflowering” of Islamic
culture within America?

SYEED: We are reflowering not
only to the benefit of Muslims
living in America, but as our
contribution to American
culture. In the beginning, Islam
was the liberator. It emphasized
human dignity and unleashed
the tremendous capacity that
human beings have. It gave birth
to an era of science, technology,
exploration, and invention.

generation.

Then it got stagnant through
centuries of war—the Crusades,
and so on—that weakened the
whole civilization. Then there
was the period of occupation by
European powers that took a
tremendous toll on the Islamic
heart and philosophy. The result
is that many countries still have
colonial institutions and
traditions. Their vitality is
missing. They have not become
contemporary.

Here in America, there is
freedom of expression, and
immediate response to challenges.
Therefore the new understand-
ing of Islam is emerging in
America. Islam will be far more
vibrant, far more contemporary.
It will imbibe the values of
freedom of religion, of mutual
human respect—which essen-
tially belong to Islam, but they
will be rehabilitated after
centuries of stagnation. Islam
will become more powerful,
more accommodating—and
more in keeping with the
American dream. America will
benefit from it, and the Muslim
world will benefit from it. This
kind of reflowering is not
possible within the Muslim
world, which is occupied by
tyrants, dictators, and mon-
archs, and where the freedom
of expression is lost.

The challenge for
Muslims in America
is passing on their

| culture to the next

RELIGIONS

Ranked by Number of Adherents
as of January 2001

Christianity: 2 billion
Islam: 1.3 billion
Hinduism: 900 million
Buddhism: 360 million

Chinese traditional religion:
225 million

primal-indigenous: 190 million
Sikhism: 23 million

Yoruba religion: 20 million
Juche: 19 million

Spiritism: 74 million
Judaism: 74 million

Babi & Baha'i faiths: 6 million
Jainism: 4 million

Shinto: 4 million

Cao Dai: 3 million

Tenrikyo: 2.4 million
Neo-Paganism: T million

Unitarian-Universalism:
800 thousand

Scientology: 750 thousand
Rastafarianism: 700 thousand
Zoroastrianism: 150 thousand

Secular/Nonreligious/
Agnostic/Atheist: 850 million

Source: Adherents.com

Adherents of non-Christian
organized religions in the USA

Jews: 5.6 million
Muslims: 4.1 million
Buddhists: 2.4 million
Hindus: 7 million

Source: David Barrett, World
Christian Encyclopedia, 2001 edition



RESOURCES

Consult the following publica- Religious Movements project at
tions and Internet sites for more  the University of Virginia: http:/
information about world faiths. religiousmovements.lib.virginia.edu

Religious Studies on the
Baha'i: www.us.bahai.org Internet: www.wlv.ac.uk/sed/
rsnet.htm

Buddhism: www.buddhanet.net

Rudolph, L.C. Hoosier Faiths:
Divita, James J. Ethnic Settlement A History of Indiana’s Churches

Patterns in Indianapolis. India- and Religious Groups.
napolis: Marian College, 1988. Bloomington: Indiana University
Press, 1995.

Hinduism: www.hindunet.org

Sikhism: www.sikhs.org
Islam: http://usinfo.state.qgov/

usa/islam Taylor, Robert M. and Connie A.

McBirney. Peopling Indiana: The
Membership statistics: Ethnic Experience. Indianapolis:
www.adherents.com Indiana Historical Society, 1996.
Pluralism Project at Harvard Virtual Religions Index at Rutgers
University: University: http://

www.fas.harvard.edu/~pluralsm  religion.rutgers.edu/vri

Sikh Gurudwara Temple, Indianapolis.
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